
Shut Up, Jesus is Here! 
by Gary Simpson 

Mark 10:46-52 (KJV) And they came to Jericho: and as he went out of Jericho with his 
disciples and a great number of people, blind Bartimaeus, the son of Timaeus, sat by 
the highway side begging. 

And when he heard that it was Jesus of Nazareth, he began to cry out, and say, Jesus, 
thou Son of David, have mercy on me. And many charged him that he should hold his 
peace: but he cried the more a great deal, Thou Son of David, have mercy on me.  

And Jesus stood still, and commanded him to be called. And they call the blind man, 
saying unto him, Be of good comfort, rise; he calleth thee.  

And he, casting away his garment, rose, and came to Jesus. And Jesus answered and 
said unto him, What wilt thou that I should do unto thee? The blind man said unto him, 
Lord, that I might receive my sight. And Jesus said unto him, Go thy way; thy faith hath 
made thee whole. And immediately he received his sight, and followed Jesus in the way. 

The healing of Bartimaeus is generally seen as a proof that Jesus is the Messiah and helps set 
the stage for Calvary and for Jesus' crucifixion. For all of the right reasons, Christians may be 
focused so clearly on Jesus as the Messiah and focused so clearly on Good Friday and Easter 
Sunday that we miss the theological implications and importance of the interaction between Je-
sus and Bartimaeus, the blind man. Today, we can slow the pace and reflect more on the story. 

This passage focuses our attention on the intersections of disability and faith. We need to ac-
cept the challenge of developing personal theologies about disability, because at one time or 
another in life everyone either has been or will be less abled, less capable than most people in 
society. 

Pauline A. Otieno, a Kenyan who published an article in the Disability Studies Quarterly about 
Bible and theological perspectives on people with disabilities observes, "The Bible is intermin-
gled with texts that have been interpreted in oppressive ways" and in ways that "reinforce the 
marginalization" of people with disabilities.   There is a tendency for disability to be seen as a 1

disease in the Bible.   With the exception of people who became blind due to natural causes 2

and aging, the Bible tends to see God as somehow being responsible for disability.   Old Testa3 -
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ment authors tend to see disability is punishment for sin, as a curse and as a result of unbelief 
and ignorance.   Those people in the crowd reflect that theology in how they treat Bartimaeus.  4

The way the people lived out a theology of disability is rather problematic.  In the Gospel story, 
they told the blind man to shut up.  There is a sense in the Greek that might not translate easily 
in English.  In Greek, we get the sense of an "involuntary . . . inability to speak."   People in the 5

crowd were "deriding" Bartimaeus when he was blind.   6

Before we criticize the people in the crowd too much for telling the blind man to shut up, we may 
want to think about some common beliefs in contemporary Christian circles. 

When we say, "It is God's will," people living with disabilities may hear, 
"Shut up. You are not good enough for God." 

When we say, "God is teaching you something," people living with disabilities may hear,  
"Shut up. You are not good enough for God." 

When we say, "There is sin in your life," people living with disabilities may hear, 
"Shut up. You are not good enough for God." 

When we say, "You do not have enough faith," people living with disabilities may hear,  
"Shut up. You are not good enough for God." 

When we say, "This is God's judgment," people living with disabilities may hear,  
  "Shut up. You are not good enough for God." 

After Jesus called Bartimaeus, the people seemed to change their tune and appear to have en-
couraged him.   In the Gospels, we see a tendency for people with disabilities to be celebrated 7

only after they are healed and fully abled people. And God is celebrated after disabled people 
are healed. The fact that disabled people are celebrated as they become able bodied is more of 
a statement about humanity that it is a statement about God. We celebrate the human spirit and 
the relentless drive to succeed that allows a handicapped person to do more than most abled 
people could dream of doing, but we tend to ignore disabled people who are not superstars. 
Performance does not establish one's value to God or to humanity. Making human worth de-
pendent on achievement and productivity shows a graceless theology and I suspect the people 
around Jesus struggled to express a grace filled theology to people with disabilities. Unfortu-
nately, ability-dependent theologies diminish the inherent worth and dignity of people. 

The result of some Christian theologies of disability are harming less abled members of society.  
Without getting into any specifics, it is easy to see how some members of society will not feel as 
comfortable around people with disabilities, will not be as welcoming of people with disabilities 
and will not be as open to providing support for people with disabilities, if they believe that peo-
ple with disabilities somehow deserve to be disabled. 

There is a very affirming theology regarding Jesus' actions in this week's Gospel story in Mark.  
Jesus did not ignore the blind man.  Jesus did not shy away from contact with the blind man.  
Instead of avoiding a person with a disability, Jesus called Bartimaeus.  As an able-bodied man, 
Jesus did not assume he knew exactly what Bartimaeus wanted and needed.  The solution of 
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an able-bodied man was not imposed on Bartimaeus.  Asking what disabled people need is a 
very empowering and affirming act.  Then Jesus did what Bartimaeus requested, by giving Bar-
timaeus the ability to see again. 

I wonder how surprised the people were to see Jesus heal a blind man.  Even those who heard 
of Jesus' miracles and who believed Jesus had some special powers may have doubted that 
Jesus would heal Bartimaeus.  They may have deeply believed that Bartimaeus deserved to be 
blind.  And Bartimaeus' name may have reinforced that opinion.  Names were important in the 
ancient world.  The name Bartimaeus can mean son of “the unclean.”   8

In the Gospels, we see clearly how much Jesus values those who are have disabilities.  
Matthew Chapter 12 relates the story of Jesus healing a man with a paralyzed arm on the Sab-
bath.  This action placed Jesus in direct conflict with those who were deeply devoted to the 
Sabbath.  Evidently, some Jewish people were so devoted to the Sabbath that they were pre-
pared to die before they would break the Sabbath law. William Barclay points to a time when 
Antiochus sent troops to attack a group of Jewish people who were hiding in caves. Because it 
was Sabbath, the group of Jewish people did not defend themselves and they were killed.   9

Contributors to the NIV Zondervan Study Bible observe, "Legalists of all eras put obedience to 
rules above love for people. In extreme instances, this misguided passion leads to murderous 
rage."    According to the Biblical story in Chapter 12 of Matthew, after Jesus healed the man 10

on the Sabbath, the Jewish religious leaders went to plot to kill Jesus.    11

Jesus probably knew a lot more about the anger of highly legalistic people, when they believe 
somebody has compromised a cherished rule, than we do.  Jesus probably had a sense that 
healing a man on the Sabbath was potentially dangerous.  Jesus chose to make meeting the 
needs of a man with a disability more important than his personal safety.  Christianity holds that 
Jesus Christ is the ultimate revelation of God to humanity.  The ultimate revelation of God to 
humanity includes the news that God values and loves disabled people more than we can com-
prehend. 

Jewish philosopher Emmanual Levinas believed what is good 
has more to do with what is unique about people than it has to 
do with what is common among people. He called the unique 
aspects of people traces of God.  An individual's disabilities are 12

the traces of God and need to be respected as traces of God. 
On a spiritual level, God is present in human disabilities. 

I have two triangles.  The first triangle represents me.  The sec-
ond triangle represents you.  Picture yourself as the right-side-
up triangle.  Because there are times when I do things a little 
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different, you can picture me as the upside-down triangle.  When we put the triangles together, 
we discover something symbolic of the sacred, the Star of David. Today, I invite you to find 
something sacred in the lives of people with disabilities in your family, in your church and in your 
community. And today, I invite you to find something sacred in your personal limitations and dis-
abilities.


